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Indonesia as seen by heart
Karel Musch
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 of a lecture tour that turned out to be a study trip
Je ne suis jamais entré dans une mosque sans une vive émotion, le dirai je? sans un certain regret de n'être pas musulman.

Ernest Renan: L'Islamisme et la science; Paris, 1883; p. 19.

INTRODUCTION
On a sunny day in the spring of 2012 I got an exiting phone-call from a masonic brother near Alkmaar. Martin van der Hoek, belonging to the same Lodge my father had belonged to, had been talking with Julia-Maria van Tiel, the (Indonesian-born) wife of another brother, about the possibility of giving some lectures about freemasonry in Indonesia. During one of her own lecture-tours (Julia-Maria is a social scientist, working on highly gifted children), she was spontaneously asked to talk about freemasony. Upon her return to Holland she planned to organize a lecture tour in Indonesia by a freemason. The reason they called me was, that I have published a small book on Islam and wrote some articles about Islam (among them one about Islam and colonization) in the Dutch masonic bi-monthly Thoth. 

We met and subsequentely started organizing. The journey took place from 17 - 28 october 2012. Lectures were being planned at three universities as well as a presentation at a seminar with leading people in Cirebon.
1. The first lecture was foreseen at Universitas Wijaya Kusuma in Surabaya. This is run by a private foundation that is named after the founder of the impressive (and somewhat mythological) empire of Majapahit, lasting from the 14th to 16th century. The Majapahit empire finally lost out to the rising influence of Islam.
2. The second lecture was to be given at Universitas Airlangga in Surabaya, a national university that grew out of the NIAS, the Nederlandsch-Indische Artsen School. It so happened we met a graduate who was trained at this school in the 1930ties!
3. In Cirebon I was supposed to give a lecture at the Universitas Muhammadiya Cirebon. The Muhammadiya universities find their origin in a socio-religious movement, founded in 1912, that was a reaction to the more orthodox teachings of the ulama, the teachers and religious leaders of Islam. The movement, now comprising some 30 million members, advocates the individual interpretation by way of reasoning, known as ijtihad. A way of looking at the muslim reality that is not very popular (i.e. forbidden) in fundamentalist circles like the Wahibi's from Saoudi-Arabia. Speaking with the moderate people from this Muhammadiya, I was very much reminded of the way of thinking of the 12th century islamic philosopher Averroes. In his booklet  Kitab Fasl al-Maqaal
 Averroes states that truth cannot be contrary to truth. Religious truth must therefore be in accordance with scientific truth and vice versa. Meaning that if you cannot converge these truths, you simply have to study more. However, according to some scholars, under the guidance of their present leader, the Muhammadiya movement these days is slowly turning towards a more orthodox look at the world. 
4. Besides these three lectures I was also asked to present my views on value-based development (as seen from the masonic perspective!) during a seminar with local and regional leaders in Cirebon.

NB

The lecture on freemasonry gives an overview of its history and its ideals. It shows how it is spread over the earth. It explains why freemasonry is a male fraternity and goes into the importance of brotherhood. The lecture concludes with some rather personal remarks (as was asked of me), explaining  why I am a freemason. 

The Cirebon presentation  consists of 16 slides. I not only wanted  to explain about masonic values, but to really focus on masonic virtues. Values are guiding principles, but virtues are recognizable in actual behaviour. Behaviour being what we are aiming at. I tried to put those virtues at work into the dynamics of networks and especially the importance of leadership in networking.

The slides of my lecture and of my contribution to the seminar in Cirebon can be mailed to those interested: c.k.musch@inter.nl.net.

SOME PRELIMINARY REMARKS
In the days before the trip it became clear that the movie "Innocence of Muslims" was creating some unrest in islamic countries and among muslims in general. At the University in Cirebon it was therefore decided not to go on with my lecture. Authorities felt it could spark off more unrest. Almost the day we arrived in Surabaya, the University Wijaya Kusuma made the same decision.  
Although I was a bit disappointed (to say the least) it gave me an interesting insight into Indonesian society. Obviously it is becoming more and more difficult to express an opinion, even if it is moderate or trying to connect. Later on in the trip we would have some experiences in more personal contacts that underline this impression. It also shows that freemasonry still has a long  way to go in explaining what it really is about. It is clear that worldwide we never really succeeded, nor do we succeed now, in making people believe what our intentions are. That may have a lot to do with the others, with THEM, but masonic teachings say that you must look first of all to yourself:  "Where did I make a mistake". In this context that is particularly difficult, because we masons believe our intentions to be fine, and we find it very hard to understand (let alone accept) that other people may have a completely other image of us. So, here, more than in my Lodge, my masonic virtues were put to the test.
One other prelimary issue is that we Dutch lost the right to speak, as it were, where Indonesia is concerned. Our shared, and often problematic history prevents us from speaking our minds. Besides, it would be most arrogant and presuming. Our visit and my presentations were ment to emphasize that we may have lost the right to speak, but instead we have gained the right to listen.

A LAND FAR, FAR AWAY?

Before talking about our journey, I want to sketch roughly (probably irresponsibly roughly in the eyes of experts) some aspects of the history of Indonesia that may bear on our experiences. I am thinking especially about islamization. Seen from the Western-European perspective, Indonesia may still seem a long way off; as a country ànd as a culture. It is 16 hours of flight and it really is "another country". It is remarkable therefore, that in the late Middle Ages and early Renaissance, various travellers from Europe, some of them famous, visited the Archipelago.  They all remarked on the prevalence of Islam.
Marco Polo (1254 - 1324 CE) came to the area, probably around 1292 CE. He writes about visiting "Lesser Java", which in fact was the island of Sumatra. "You must know that the people of Ferlec
 used all to be idolators, but owing to contact with Saracen merchants, who continually resort here in their ships, they have all been converted to the law of Mahomet. This applies only to the inhabitants of the city. The people of the mountains live like beasts. For I assure you that they eat human flesh and every other sort of flesh, clean or unclean. They worship many different things; for whatever they see first when they wake in the morning, that they worship". 

Kern (1947) comments that it is not really necessary to ask who had given Marco Polo this information. Here speaks the contempt of the moslim for the infidel, so Kern. On the other hand, having studied Polo myself, I never found him very friendly towards muslims. It is obvious in this case, I would add, that Polo, as in so many other places of his journal, feels some kinship with merchants, whatever their religion. 

Ibn Battuta (1304 - 1369 CE), the greatest traveller of them all, came to Indonesia in the 14th century. His visit must have taken place in the years around 1340 CE. He visited Sumatra, which he calls Djawa and found an islamitic kingdom, ruled by King Ahmed (1326 - 1360 CE). The first islamic king died in 1297 and Ahmed was his grandson. According to Ibn Battuta, Sumatra was the first island of the archipelago to be converted to Islam.

But there were more travellers.
Almost two centuries later the Portuguese apothecary Tomé Pires (1465? - 1524/1540? ) visited the region in the years between 1512 and 1515, during a long stay in Malacca. According to some scholars his Suma Oriental is perhaps the best account of early sixteenth century Indonesia. In anycase, Tomé Pires found that most of the Sumatran states were muslim. The kingdom known as Acheh, founded in the early sixteenth century at the western tip of Sumatra, was a territory of strong islamic allegiance. Pires observed, that the ruler of the Minangkabau people of central Sumatra and his court were muslim, but his subjects were not. 

Fernao Mendes Pinto (1509 - 1583) visited Sumatra in the 1540ties. The exploit of his travels, called Pilgrimage, was printed posthumously in 1614. In 1546 he witnessed a war between two kings, one of whom was a muslim. Mendes Pinto commented (p. 879) that these muslims "place their salvation in not eating of swine flesh and marrying of seven wives". 

EXCURSION 1.
Whichever way you look at the spread of Islam in Indonesia, it all seems to have started more than eighthundred years ago at the northern end of Sumatra, the Achec region. It is far from certain however, that the following islamization of the whole of Indonesia took shape from Sumatra. According to scholars such as Arnold, Snouck Hurgronje and Goldziher the spread of Islam was not so much a concerted effort by missionaries. Islam came, following the footsteps of merchants and traders. It is interesting, to say the least, that in the Middle East, North Africa and Spain, Islam conquered by the sword, whereas in South East Asia Islam conquered by the abacus. Anyway, Snouck Hurgronje notes (Nederland en de Islâm, p. 27) that for better or for worse Islam had to be flexible in the first two centuries of its existence, taking into its theological realm views and insights from Greece, Rome, Persia and Hindustan
. As soon as it was accepted (Snouck Hurgronje uses the term "fullgrown"), Islam showed itself to be a strict, unforgiving religion. It makes one curious why Snouck Hurgronje does not analyze the coming of Islam to the Indonesian archipelago in the same terms.  Seen from the distance of history and helped by hindsight it seems that Islam would have needed a lot of time to become the accepted and dominant religion of this region too. As so often happens, the aristocracy played a major role in accepting Islam in Indonesia. In itself that is not so much different from what we have seen in Europe. Charlemagne and other kings were powerfull instruments in christianizing. Church and nobility, including the kings, set themselves religious goals that were really worldly in intent. The Crusades form an excellent example of this 'two hands on one belly' reality. Church and state may have had their respective areas of competence and influence, in theory. In practice however the boundaries were rather fluid, whatever theorists about the separation of church and state will say. Following the Reformation in the 16th century the situation in Europe became even more complicated: people now had a choice. Where before  there was only one religion, the roman-catholic church and everybody in his right mind was catholic, now you could also be a protestant. This started religious wars. The term "religious wars" proves that the concept of seperation of state and church was a "contradictio in terminis". However, to end the religious wars (mainly in Germany) the principle of Cuius regio, eius religio was introduced. In other words: Whose realm, his religion. If your king was catholic, you were catholic, or protestant. Meaning that kings and emperors deciced which religion their subjects were to practice. Which made the concept of separation of state and church all the more fictional and virtual. People who wanted another religion than that of their prince were allowed to leave for a region were their belief was practiced. They were wise to leave, because there was little or no tolerance for those practising another religion. For Jews the situation became very dangerous, because the protestant fathers of the Reformation, Luther most strongly, were anti-semitic to the bone. 
To give just some examples of the relation (not the separation!) between state and church: In 1492 all Jews were expelled from catholic Spain and all Muslims soon after. In 1685 all protestants were expelled from catholic France. In 1826 in Spain people were still executed by the state for not being catholic. In Holland in 1954 an episcopal mandate (i.e. by the catholic bishops) forbade catholics to vote for the Labour Party, to listen to progressive radio-stations or read progressive newspapers or to become members of the non-catholic general trade union.  And up to this day in England the Anglican Church has to submit the decisions of their Synod to a special committee of the Houses of Parlement, to make them effective. By the way, this church is unable to select its own leader. He must be appointed by the Queen, who still is head of the church. The latest appointment of the Bishop of Canterbury in november 2012 was made public by the British Prime Minister Cameron after being formally approved by the Queen. The state of England apparently appoints the head of the church. 
I note this too, because in the west there still seems to be a notion that one of the ways for Islam to develop itself, i.e. to adapt more to modernity, is to institute a separation of church and state. In the West, we flatter ourselves that we have worked that out very nicely, thank you very much. We refer to the gospel of Matthew in the Bible
 or to Saint Augustine in his book The City of God. To my mind proposing this as a solution is an ethnocentristic way of thinking: solutions that work in the West, are not by definition the solution for the East. Besides, I hope to have sown some doubt at least about the much praised separation.

One cannot but agree with a statement by Arnold (p. 9) "Thus both Christianity and islam have added to the numbers of their followers by methods and under conditions - social, political and economic - which have no connection with such a thirst for souls as animates the true missionary". 

To continue, in the period when Islam gained a foothold in the Indonesian archipelago, things  went very slow. According to scholars like Arnold, Kern, Goldziher and others, the spread of Islam was mainly in the wake of traders and merchantmen. Slowly they created their strongholds, which were primarily intended to earn money and not to preach. In fact it was, as always, the local aristocracy that converted first to Islam. Small wonder, because they were the ones dealing with the merchants (and earning the money thereof).
LINGARDJATI

The first days of our trip were spent in Cirebon, where we were the guests of Mr. Iman Taufiq, a businessman, born and bred there. Mr. Taufiq is the owner of a conglomerate that includes oil-platforms and hotels. As a charitable person and a concerned citizen he also works on the board of the local university and he is very much motivated to contribute to the development of his city. 

While in Cirebon we were given the use of a car and a driver. The driver, Edye, took us on a round-trip that turned out to be a moving (i.e. touching) experience. Being in Cirebon I was determined to take the opportunity to visit nearby Lingardjati. Lingardjati is the place where the Dutch and the Indonesian delegations found a way to an agreement, the infamous "Accoorden van Lingardjati". This agreement was reached on 11 and 12 november 1946. 
On August 17 1945, in the aftermath of the Japanese occupation, Indonesia had declared itself independent, like so many other colonies in that period of time. This necessitated negotations between the two parties. The Dutch were unwilling but international pressure forced them to the table; this led to the Lingardjati Agreements. The Indonesian delegation was led by then Prime Minister Sutan Sharir, a moderate; the Dutch by former Prime Minister Schermerhorn. Sharir and Schermerhorn developed a mutual trust. President Soekarno and Vice President Hatta also joined the conference. As is stated on the site of the (Dutch) Friends of Lingardjati: 

"In essence, two totally opposed positions had to be united: the interests of the Dutch and the interests of the Indonesians. The Indonesians were fighting for a completely independent Unified State which would subsequently, on a voluntary basis, develop ties with the Netherlands. The Dutch political world had different ideas about an independent Indonesia. Van Mook in particular wanted a federal country where the role of the Republic was not quite as evident. Such a federation would have close ties to the Netherlands.

After lengthy discussions, an agreement was reached, the Linggajati Agreement. In this Agreement, The Netherlands recognized the de facto sovereignty of the Republic of Indonesia on Java and Sumatera. At a later stage, de jure sovereignty would be transferred to what was to be called the United States of Indonesia that would have close ties to the Netherlands through an Indonesia - Dutch Union. This agreement was a mighty hand reach between the two parties. It can be said that it was a truly great effort based on mutual respect and understanding of each other's difficult positions for the politicians to reach this peaceful solution to the impasse they faced. They did not negotiate from a position of political power but based themselves on the realization that a peaceful solution for the sake of a better future was to be preferred.

In fact though, both Sjahrir and Schermerhorn made concessions that went beyond what their respective home fronts were willing to accept. In Indonesia as well as in the Netherlands, the reactions to the Agreement were very much divided and the position of the negotiators was undermined by those who favored a hard line. Although the Agreement was officially signed on March 25, 1947, by then the mutual trust had already eroded badly. The Indonesians did not like the "dressed up" version of the Agreement and could not accept the sending of more troops. In addition, the proposed federal form of state was seen as a classic divide-and-conquer policy. For the Dutch, the constant violation of the cease fire and the agitation for a unified state was a thorn in their eyes. Sjahrir as well as Van Mook in the end had to resign. Soon, the Agreement drowned  in blood baths as a result of two Police Actions. In the end, after two and a half years of war, sovereignty was transferred and it was still in the spirit of the Linggajati Agreement.
All in all this is a rather shamefull episode in Dutch history. On visiting the location one is reminded of the Dutch military agression by notices on the walls of the building, a former hotel in the mountains. When we arrived the site was teeming with young children, dressed in uniforms of scouts or the Red Cross or their school. When we entered the building, the people at the cashiers office were so kind as to accompany us and to give us information about what we were seeing. The building is kept in the way it was during those negotations. Small signs in Bahassa Indonesia and English explain the use of the rooms: "Sleeping room Dr. Schermerhorn", "Bathroom Lord Killearn"  (the English chairman of the meeting) etc.. In the main meeting room, probably the former dining hall, there is a model with puppets of the actual meeting. 

It was an alienating experience to walk through this building, surrounded by all those kids who were looking at us with curiosity. "Picture. mister?" Of course, picture. This started a chain of events which was even more intriguing. When we left the building to visit the garden, we met other groups of kids. We took a picture of a tahu-seller who was joking with us, which created a lot af laughter. 
                               [image: image1.jpg]



Again and again "picture, mister" until the moment when one of the kids, a small girl of about 7, asked for an autograph. Well, why not. Instead of just writing my name in the schoolbook offered to me, I also made a small drawing; a sort of self-portrait which I used to draw to sign more personal letters. Within minutes I was surrounded by dozens of kids who also wanted a drawing. It must have taken almost three quarters of an hour before we were left alone. After a few minutes I began to realize, that I could not stop. This was something you have to finish. In the meantime Willemien sat down on a bit of rubble and joined in. And during this extra-ordinary signing session I was not thinking how it felt to be a moviestar, but was overwhelmed by a feeling that this was forgiveness. Lingardjati is a shamefull name for Dutch. It is asssociated with betrayal, with stupid typical Dutch stubborness, with the incompetence to accept the changing of times and with the horrible willingness to offer human lives to gain money. Oil, rubber, tobacco, sugar, tea, coffee were the vested interest that made flow a lot af blood. Money being what the Dutch brought to Indonesia in the first place, it is so sad that 250 years of colonization, which was not all bad, had to end in this way. 
Standing there, drawing and signing, surrounded by this sea of kids, I felt forgiveness. The happy, smiling kids (and their teachers and parents) somehow connected to an inner feeling that it is in the end people that make the difference. And young people especially represent this hope. They have at least the chance to avoid the mistakes their forebears made, Dutch òr Indonesian.
I could not imagine this happening during a visit of Dutch children to the National Munument on the Dam in Amsterdam or the Waalsdorpervlakte or Hotel de Wereld in Wageningen, meeting with two elderly German tourists. 
CIREBON
Our visit to Cirebon was meant to be part of the lecture tour. However, having the lecture canceled, I was therefore very much surprised that I was invited for a meeting with the Regent of Kuningan
, a district near Cirebon as well as to a discrete seminar with the Sultan and other leading persons from the region of Cirebon.

Meeting with the Regent

The meeting with the Regent turned out to be very rewarding. During a tropical rainstorm that added to the experience in some way, we sat with the Regent, his wife and some officials. The meeting was arranged by our host, Mr. Iman Taufiq. As is usual we presented the Regent and his wife with a present. I had chosen to bring a small statue of a stone-cutter that represents masonic  values. Perhaps contrary to cultural custom, I unwrapped the present myself, because I wanted to explain about those masonic values. It would be better to say 'masonic virtues'. I had the distinct impression that the Regent was interested, because he focused his questions on the aspect of brotherhood. His wife joined in, in what became an inspiring meeting, which lasted well over an hour. 
The seminar

That same evening we were taken to the seminar. That took place in the Kraton Kasepuhan, where our host, Sultan Sepuh XIV, P.R.A. Arief Natadiningrat SE, still lives. On arrival at the palace we felt like entering a fairy tale. We were greeted by the Sultan and some members of his court (all dressed in traditional Javanese dress), taken to the pendopo, the Hall, where we listened to ritual Gamelan-music, watched mask-dancers and had something to eat before starting the seminar. In the dancing part my wife Willemien and I were invited to join in. Which felt a bit awkward, but like other guests invited to dance, we tried to do our best and to enjoy ourselves. Which was not very hard.
Participating in the meeting were leaders from all walks of Indonesian life: religion, university, business, politics, administration. Attending were also two former Ministers.
I was honored to be included among the guests, although the time meeted out for my presentation was a bit short. I found it especially intriguing that I was asked explicitely to adress the issue of value-based development and to speak from the perspective of freemasonry. The people I met and spoke with in general felt that the time had come for Indonesia to think about another way of developing. They wanted to prevent the mistakes other countries had made and were thinking about ways to introduce value-based development. It is understandable that those present are concerned. Indonesia is confronted with a surge of muslim-fundamentalism which is threatening the very fundaments of the Indonesian state; the Pancasila. Pancasila is really about unity in diversity.

1. Belief in the one and only God.

2. Just and civilized humanity.

3. The unity of Indonesia.

4. Democracy guided by the inner wisdom in the unanimity arising out of deliberations.

5. Social justice for all of the people of Indonesia.

Those present consider themselves moderates, who are very much concerned about the fundamentalizing processes within Indonesian Islam. They see, that this process inhibits further social-economic development. 

EXCURSION 2.
Pancasila is as it were the foundation for the constitution.  It was formulated by the first president, Sukarno and later adopted and adapted by Suharto. Officially, for the governing élite, Pancasila is above criticism. It is seen as the one thing holding Indonesian society together
.
To muslim-fundamentalists, Pancasila is too worldy. It leaves too much room for those who are not muslim. To them it is also too "Western". For others however the first "rule" is too excluding. Hinduists, budhists (in a way), animalists and atheists find no place in Indonesian society, because they do not believe in the one God. Catholics and protestants are accepted. Moreover, under the dictatorship of Suharto, Pancasilism developed into some sort of science or philosophy. One could be professor in Pancilism. Some of them were busy trying to find the Indonesian, or at least Asian values that could be seen as fundaments for Pancasila. Finding them sometimes in adat, the ethnic cultural legal system. 
In an interesting study, the Dutch anthropologist Niels Mulder, analyzes Pancasila in its real life significance. He concludes (p. 128) that this "model of society (..) is not only far behind the times, but possibly never had any validity". He is concerned that the denial of reality, that goes with the ideology of Pancasila, will lead to hypocrisy and that it will damage Indonesia's perspectives for development in the long run. 

However that may be, it is visible to any observer that the country lives between ideal and reality. Like in most countries, there seem to be at least two Indonesia's. The official country of the 'unity in diversity' of Pancasila and constitution on the one hand and on the other hand the real world where churches and temples of non-muslims are burned and offenders can be quoted in newspapers without being prosecuted; a real world with a religious police in the semi-autonomous province of Acheh, watching over the wearing of the veil, whether you are a muslim or not. A real world where the Indonesian economy is confronted, it would be better to say threatened, by globalization. 'Threatened' because really Indonesia is not yet ready to participate fully in the global economy. In international surveys, corruption and bureaucratic inefficciency are the most mentioned factors as inhibiting growth and development of the country. But also the incompetence (or unwillingness?) of law-enforcement agencies to enforce to live by Pancasila is becoming more and more of a hindrance. In the Human Development Index (2012) Indonesia scores 124 out of 177 nations. In an IMD survey on competitiveness (2012) Indonesia scores very low too: 42 out of 59 nations. In the Asia Pacific region Indonesia scores the last place but one! On top of that Indonesia still has an unstable currency and according to one recent World Bank report (the Indonesia Economic Quarterly; July 12, 2012) the country should "prepare for the possibility of more economic weakness and volatile financial market conditions".

But there is more to illustrate the challenges Indonesia is going through. In our house in Rhenen I have a physical memory of the challenges Indonesia faces. It is a piece of hard, oily mud with a very disagreeable smell. We took it from the site of an enormous ecological disaster area near Surabaya, in the district of Porong.  In 2006 a company tried to get shale gas. In drilling to reach the gas a mud volcano started that swallowed up several villages and a large section of land. The mud volcano is still active, still causing damage. Several hundred villagers had to relocate, after having lost their property and their land. The company, owned by the richest family of Indonesia, the Bakrie's, refused to accept the responsibility, stating that it was a natural disaster. They never paid the villagers or other people having claims. Nor did they pay the state, who is still paying for the extremely expensive safety measures like dykes etc. around the disaster area. Wikipedia states, with a fine feeling of understatement, "perhaps it is worth mentioning that the owner of the energy company, Aburizal Bakrie, was the Coordinating Minister for People's Welfare at the time of the disaster, and is currently the chairman of one of the most influential political parties in Indonesia". On top of that I might add, one of his sons is running for president in the next presidential elections. He might win, in which case the outcome of this ecological disaster is clear. In which case Pancasilla will once again be proven mere theory. So, Niels Mulder may have a point in his critical analyses.
ISLAM FROM DAY TO DAY
Because I am not too fond of flying we took the train to travel from Jakarta to Cirebon and on to Surabaya. Some trains, called expresstrains, have their windows damaged. Not one window, but plenty seem to have been damaged by stones that people in the fields throw at the train. One wonders why. 

In general the trains are comfortable, especially if you take 1st or business or executive. While travelling to Surabaya it was praying time. The man sitting next to me in the aisle found a way to pray. Obviously it was not possible for him to stand up, kneel down and go through the motions of muslim prayer. He was praying with an adapted form, so it seemed, in which he moved his hands or fingers in a certain way, possibly imitating the motions of 'normal' prayer. It always is amazing how people find a way to deal with the sometimes very strict rules of their religion. Muhammed says in the holy Koran
 that God does not mean to make things difficult for us. In the meantime, while the man is praying, life in the train goes on. On the ever present video-screen a not to abundantly dressed young lady is singing a song, or so it seems. The man sitting next to the praying man just goes on with his work on his laptop; then rises and squeezes past, disturbing the praying man, who does not give a sign of annoyance and goes to the toilet. I felt a bit indignant; could he not have waited a few moments before going to the toilet? Until this second man comes back, sits down and starts to pray in exactly the same modified manner. Obviously he had been washing his hands, as ritual demands. In the meantime the first man is ready, puts on his watch again (I had not seen him taking it off), takes out his laptop and life goes on
. I especially liked the detail about the watch. Being a freemason you remember the moment of your initiation, when you are asked to take off all your "earthly metals", including your watch. Some masons I know (including myself) do that before every Lodge-meeting, as a sort of small private ritual, leaving the world behind you.
While in Cirebon one day we took the car with Edye and went to the Islamic Cultural Centre, a big mosque with adjacent buildings and a very large parking area. It was a Sunday, so it was not too crowded. We went to the office of the caretaker, who did not speak English. His small son did, a bit, and we were seated in the traditional arrangement of sofa's and chairs and then we were left alone with some people who were wonderful at smiling at us, but with whom we could not communicate. I said to Willemien not to worry, because in a short while there would appear a young woman who could speak English. I do not really know why I knew that, but that is the way things seem to work, out there. And sure enough, there came a young woman who spoke excellent English. It was a beautiful meeting because we could speak about the personal aspects of being a muslim. She (obviously I withhold the name), had become a muslim to follow her husband, who after a few years died. Her own family, roman catholics, rejected this choice. Her children are raised by her family because they did not want to follow her mother into Islam, so she had a feeling of having lost her children. Her family must be fairly wealthy, because she had an education in England and Italy. But she now lives in poverty. Some time ago her husband died, so she was left with a belief and loneliness. We could speak about her loneliness and what it meant being a muslim. She wanted to trust in God that he would send her a new husband.
In Surabaya we stayed at the home of family of Julia-Maria, Arief Hidayat and Dyah Fauziah with their children Ardhia, a lovely girl of 6 and her brother Arya, aged 4. The parents both work in hospitals, he as an ophtalmologist and she as a pathologist. They live across a mosque. When we were in Indonesia, it was the time of Qurban, the festival in which it is remembered that Abraham, Ibrahim, was asked to sacrifice his son Isaac. At the last moment God stayed his hand and a young goat was slaughtered in his place. Qurban is a festival in which animals are slaughtered and the meat given to neighbours and to the needy. Al allong the roads, even in the midst of cities, you could see animals for sale. They were relatively well taken care off, presumably to get a good price. It was amusing to read in the newspapers that in the days leading up to Qurban the price of slaughter animals had risen sharply and that government was not too pleased about that. However, Qurban is a time of prayer, much prayer and much singing. It is impossible not to notice that there is something going on. It was quite an experience to live across a mosque that seems to be "working" all day and most of the night during a period like this. Later, at the end of our journey, resting in the mountains of Kuningan, we could here the people of the surrounding villages singing and praying, reciting all night. 
We were thankful for the warm and personal welcome by Arief and Dyah. It was a special introduction to the hearts and minds of the Indonesian people, and they made us feel very welcome. 

EXCURSION 3.
In an interesting meeting with the rector and some professors of Airlangga-university, prior to my lecture, we also met prof. dr. Sentot. He is a former student of NIAS: The Nederlands-Indische Artsen School. He went to this school in the 30ties. In impeccable Dutch (the kind of Dutch our parents spoke!) he reminisced and told us about Islam, his training as a doctor and the changes he was noticing in Indonesian society. One of his observations was, that in the years when Islam began, things went much slower than nowadays, giving a religion time to settle, and giving the population the chance to adjust, but also to adapt and in the process change the religion. 

He illustrated this with a local myth of Yudistira. The story of the Mahabharata is well known. The Mahabharata is probably the largest poem in the cultural history of the world; about eight times the volume of Illyad and Odyssey combined. The story is old, very old; parts of it were known in 1500 BCE. It is a tale of war between two branches of a warrior caste, the Karavas and the Pandavas, and about the mother of all battles that ensues. The Karavas and the Pandavas are often associated with bad and good, but the Mahabharata is far too complex for those simplistic black and white concepts. However, at the end the Pandavas win and after a while one by one they die. Only their elder brother, the king, Yudistira does not die. He was given a special gift, namely "the power to reach heaven in his physical body"
. But according to the story professor Sentot told us, there was a second gift: to live forever. After many years Yudistira started looking for death, as he was no longer content with his life. As he roamed the earth he came to Indonesia and there met Islam. In the course of his talking with moslems he converted, and at that same moment he was allowed to die and go straight to heaven and so found peace.
We found it a beautiful story and one can well imagine that a story like this is played in the wayang, the shadowplay that so much reflects Javanese culture and mythology. 



Wayang Purwa type, depicting five Pandawa, from left to right: Bimo, Arjuna, Yudistira, Nakula, and Sahadewa at the Indonesia Museum in Jakarta. (Source: Wikipedia)
It is interesting to note, that Islam in Indonesia, in general,  is not the same as the Wahibi sort of religion we hear so much about. Indonesian Islam has aspects from the pre-Islamic period: Hinduism, Budhism and animism. 

To illustrate this you could mention a monumental poem from the 19th century, written at the court of Surakarta in the time of the famed Sultan Agung. According to M.C. Ricklefs (in: Polarizing Javanese Society, p. 8) the poem, called Sěrat Cěntini, "accommodates local culture, attributing the continued use in Java of Wayang theatre and its Hindu-derived stories to the conversion of the pre-Islamic hero Yudisthira to Islam". The poem is also dealt with by Élizabeth D. Inandiak in Cahiers de l'Orient (q.v.); she retells as it were this great poem.  The name of this poem, which originated at the court of 19th century Sultan, is derived from the name of a servant looking for God. Only this servant was humble enough to accomplish this great searching. 
Anyway it is obvious that the brand of Islam that developed in Java, and certainly the mystical side of it, does have characteristics that one does not see in the islamist Wahibi-version of Islam. 

ANTHROPOLOGICAL FIELDWORK?
While my lecture at Wijaya Kusuma University was canceled, Julia-Maria van Tiel was so kind as to organize a meeting with an anthropologist. Julia-Maria knows about my anthropological interest, although I never finished my academic training in this field. And she also knows about my interest in day to day life in Islam. So we were very pleased and privileged to meet with Myrta Artaria, Ph.D.
We spent a very instructive morning, talking about all kinds of islamic aspects in Indonesian society, touching upon society as a whole, but also on more personal aspects. 

Myrta proposed that we go the neighbourhood of Ampel, to meet with a young student of hers. And so we did. This turned out to be one of the real highlights of our journey. Here is a young woman, obviously very talented and ambitious, who wants to stay loyal to her culture, to her parents and who does her utmost to reconcile the two worlds of tradition and modernity. Safira long wanted to go to university, but her parents were against it. One time she prayed to God. Not to give her permission to go to university, but to give her guidance in this complex situation. According to Safira the time to pray like this is the last evening prayer; that is the moment to put the really important questions before God. Three days after this prayer, of which she had not told her parents, her mother told her that it was okay to go to university. She never asked her mother; so for Safira the permission of her mother (which included that of her father, interesting detail) came out of the blue. She was flabbergasted. When asked, Safira said that she wants to go to university, but she wants to remain loyal to her parents,to her religion, to her culture. "I am me", was how she put it, and she wants to convince her parents that she will stay that way. 
Safira comes from an Arab family. One of her grandfathers worked for the Dutch as a sort of middle-man between the Arabs and the Dutch. He was very much oriented towards the Dutch. According to Safira the Dutch accepted Chinese and Arabs more than Indonesians, probably because they were tradesmen too. The same grandfather married a Dutch woman although she is not the grandmother of Safira, het grandfather having had more than one wife. 

Safira told us, that in her tradition it is said that Islam consists of 73 groups; only one can go to heaven, but it is not certain which one! For her, life after death is more important than life on earth; therefore you need to be a good person while living on earth. 

Living in Ampel is quite an experience. They have a saying among themselves: "If a needle falls into the haystack, everybody knows about it". It was proven a few moments later, when we walked through the neighbourhood with Safira. Within minutes she was sms-ed by a curious friend, who had heard that she was walking with some tourists. She told us in a very relaxed manner that this was the way things are going in Ampel. 
We began to understand, that Islam in Indonesia has a content that makes it fundamentally different from the islamist Wahibi religion funded and subsidized by Saudi Arabia. 

As Jean Marc de Grave put it in article in a special edition of Cahiers de l'Orient (q.v.) "l'islam a été javanisé"; Islam has been javanized. Meaning that the cultural traditions of Java, i.e. those of a culture largely oriented towards rice and the working together that implies are still noticeable.
Very broadly stated, in a way present-day Islam can be seen as one of the heirs of the Hindu-Budhist realm of Majapahit. The authentic Javanese religion, it may be better to call it a spirituality, is called kejawèn. This spiritual conviction is founded on the belief that you have to do well, to live well. You must strive for a harmonious relation with other people, with creation and with God. Harmony is essential; all life must be respected. Seen in this way kejawèn is about virtues, more than about values. Your actual behaviour is what counts. Rituals mark the moments that are truly important, like birth, death, marriage, or the planting and reaping of rice or the purification of the village. Rites de passage. Most often these moments are marked by giving a selamatan, a meal to contribute to harmony. Traces of this way of looking at life, and of the mysticism this implies, can be found within Javanese Islam. 
EXCURSION 4.
To sum up the inspiration with which we came away it is best explained like this. A year ago I wrote a small book in Dutch, looking for a way to appreciate Islam and especially about finding a way to counter the islamophobia which can be rampant in western-Europe. The meeting in Ampel with Safira gave me an idea for a part II. Why not go to various corners of the world, say China, South-Africa, some islamic communities in the US or Canada, some countries east of Russia or communities along the Silk Road or even Cordoba and speak with muslims about their religion, about the way it differs from Wahibism or other Middle-Eastern varieties, about the way they are still in contact with the countries their families originally came from (albeit sometimes generations, or even centuries ago). Follow the trail backwards, something like that. Back to the source, but is the taste of water not changing?  I am thinking now about one of the lines in a poem by Slauerhoff called "Figurehead
": "I follow the hull behind me". Sometimes you just have to follow what's happening behind you. You cannot influence all things. The line of Slauerhoff is also about accepting what happens. You may end up somewhere else than what you planned for. But in the end there is still the hull and the figurehead up front. That does not change. Emigrating to a different part of the world, is in a way following the hull behind you.
In Europe there is a professor called Tariq Ramadan, who maintains that Islam will change thanks to its going to the West. Eventually, he says, Islam will return to the East in a changed way. I am hesitant to cite him, as a lot of people, including muslims, find him controversial. They doubt his real intentions and he is suspected of islamism, as his father was before him. Even a progressive city as Rotterdam fired him as a consultant because it was proved he worked with an islamist group. But the idea of the changes a religion experiences in travelling to another part of the world is interesting.
It is not my field, but in the history of religion it is a well known fact, that the people that emigrate take not only their luggage, but also their language, their culture and their religion. Sometimes that changes not at all or not much (see Pennsylvania Dutch) but sometimes it does, creating innovative new ways of dealing with God. It could be interesting to complement the insights of scientists like Arnold, Snouck Hurgronje or Goldziher and others with other, more personal stories. To illustrate with oral histories what happened to a religion. Better still: what IS happening to a religion. You could weave the story of islam with the story of a country and with the story of a family. 

 Anyway, it would be fascinating to work on a theme like this for a few years. Who knows?
LECTURE IN SURABAYA


At last, or so it felt by that time, the lecture in Surabaya, at Airlangga University. It turned out to be for a room full of students, and some staffmembers, among them the Head of Department and Prof. Sentot. I was particularly pleased with the presence of Syuhada' Endrayono, SH, the vice-president of the mosque-association of Eastern-Java
. When going to Surabaya next time we will certainly make an appointment with him.
The room was filled with about 130 students, I guess. A lively atmosphere. They reproached Myrta for being absent the day before, and it all went in a very nice mood. The kidding you see when people like each other. Obviously students and staff like each other. The students were attentive. To begin with I asked them if they wanted to start with questions or with listening. No doubt about it; "let's start with listening. You talk". Fine with me. The airconditioning in the room failed, and even to Surabayans who are used to high humidity and high temperatures it was hot. Well, imagine this big, not too skinny white guy sweating his way through a very pleasant morning. They listened to my lecture (although in some cases I could see that the subject did not really fascinate all of them). Also for some the English (or maybe MY English) was not easy to comprehend; in that case colleagues helped translate. And then it was question-time. Some students tried to be critical and some picked their questions right out of pages of Google or even some anti-masonic sites. "It says here that ....". Giving me the opportunity to adress them as the scientists they wanted to become: Go to the source, never ever trust secondary sources that you do not know well enough, keep asking questions. I showed them the book by Harland-Jacobs and with retorical enthousiam I told them: "She went to the archives. Which proves that these are open. This is science" which got me an applause. What impressed me, was that members of the staff took the questions and my answers to build on, for instance when someone asked me about the symbolism of freemasonry thinking that it is jewish in origin, the professor of religious symbolism gave a short talk (in Bahassa Indonesia), about symbolism; an interesting format!
All in all it was great fun and I am ready to do this anytime they ask me back! Some learning points:

* During my lecture I tried from time to time to focus on an individual student, asking a specific person a question, trying to involve him or her in the proceedings. That does not work. At all!

* Concepts like Renaissance or the Enlightenment are typically Western. They do not work.

* The symbolism of freemasonry, which is very much oriented towards building, does not work. 

* Issues concerned with spirituality or mysticism may profit from a bit more maturity in the audience.

FREEMASONRY IN INDONESIA
As stated in the Introduction, the whole journey started with the idea to give some lectures about freemasonry on various universities. This was rather a challenge, as freemasonry is suspect in the eyes of orthodox muslims. In my book on Islam I give examples of the way freemasonry developed (or not) in what would turn out to be islamic countries. Nowadays freemasonry is forbidden in the orthodox countries (one hesitates less and less to use the term islamist countries) like Saoudi-Arabia. In Turkey, the Lebanon and Morocco it is no longer prohibited. It is intriguing, to say the least, that the islamist countries are so much against freemasonry. Let's face it, during colonial times it often were indigenous freemasons like Abd al-Kadr in North Africa or Muhammed Abduh in Egypt (who also was a very high religious functionary, by the way) to propagate freedom. 
On the other hand, all to often freemasonry (or freemasons) failed to live up to the masonic ideals and values in the colonies. French, Dutch and English Masonic Orders never really succeeded in attracting the indigenous peoples to the Craft. Stevens (q.v.) gives as one of the reasons that in Indonesia freemasonry was attractive to members of the Javanese aristocracy, thereby making it difficult for 'ordinary' Indonesians to join. Others gave as a reason that freemasonry was seen as an import product, just like cars and toothpaste. In any case it is clear (see Harland-Jacobs or van der Veur) that freemasons were very much involved in colonialism. They represented the occupying power and were involved in repression. It is evident, that you cannot be convincing in talking about brotherhood, if at the same time, you despise the indigenous peoples. 

To my mind on top of these arguments there is also the question of a cultural divide; the symbolism that plays such an important role in freemasonry is typically western in its origin. It is a reflection of western spirituality and esoterism, that fails to connect to the spirtituality of the occupied peoples. Freemasony must have seemed an alien invention. For instance, in freemasonry building cathedrals is an integral part of our philosophy. We created a whole symbolism around the stone-cutter, the building of walls of temples of Salomon, a floor in black and white, the paying of fees. Most if not all of this symbolism and most if not all of our rituals are based on the bible. Some of the ritual texts come directly from the bible. We have an initiation-system consisting of three grades:  the apprentice, the compagnon
 and the master-builder. Functions that do not exist in Asian building tradition. We assigned symbolic and ritual roles to these functions that can only alienate people that are soundly based in their Asian culture and know nothing of European culture. And why should they? I made the mistake to try and explain freemasonry as a child of Enlightenment. Well, that was rather ethnocentric, wasn't it? I mean, Enlightenment is a European concept. 
If we want to be attractive, as a chain that encircles the globe, we could start by taking serious what makes other cultures tick. We should not repeat the mistakes we made as colonizers, thinking that the people of Indonesia really needed to know the trainstations along the route from Amsterdam to Groningen. Perhaps we could finally find a certain humility in stead of the hubris we now and then demonstrate. 
NB

The actual situation concerning freemasonry in Indonesia is that under the presidency of Abdurrahman Wahid, on May 23 2000 a Presidential Decree was issued (no. 69), revoking the Presidential Decree 264, year 1962, in which Sukarno prohibited freemasonry and various other organizations. This means that there are no longer official objections or limitations in founding a Lodge.
WORK IN PROGRESS

If ever there is a next time:

* Ampel  has a long history where it concerns Islam and the islamization of Java. I would want to research that more in depth.

* The same goes for the role of Cirebon in Indonesian history and the history of islamization. I think especially about the importance of Sunan Gunung Djati. 

* I would want to study more of the practice of the islamic banking system.

* Put more effort in speaking some Bahassa Indonesia.

* There seems to be no relation between monotheism and missionarity. Missionary religions are Islam, Christendom and Budhism. Non-missionary are Judaism, Hinduism and Zoroastranism. I would want to understand that. 
* I would want to understand kejawèn better.

* I would want to do some research on Sufism in Indonesia.

* How did it work that in Indonesia the abacus was more important than the sword in islamization.

* What exactly are the differences in practice and in terms of spirituality between the islamist Wahibi Islam and the Indonesian islam?

Thanks
Above all I want to thank Julia-Maria who invited us in the first place, who proved to be a charming host and guide to Indonesia and who helped us inderstand and accept the different way in which Indonesia works. Besides we had a lot of fun together.
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� The title of this travel report is inspired by the last words of a famous book on Indonesia by the Dutch author Eduard Douwes Dekker: "Max Havelaar", published on May 14, 1860; translated into English for the first time in 1868 by Baron Alphonse Nahuys. The book was later published by Penguin Classics (transl. by Roy Edwards, London, sept. 1995). In the last words of the book, the author speaks to the Dutch King amd complains about the misuse and illtreatment of his people in 'Insulind', "which winds about the equator like a garland of emeralds". 


� The information gathered in this survey will be used for future articles. Hence: aide mémoire. Hence also its volume.


� I am familiar with the nice Dutch translation by Prof. Remke Kruk, Klement, Kampen, 2006. There is an English translation available by George Hourani at www.moslimphilosophy.com.


� Probably this is Perlac in Acheh. According to scholars Polo heard the name of Perlac being pronounced by Arabs (the Arab language not having a 'p'). Hence the name Ferlec.


� "Goed- of kwaadschiks moest de Islâm in de eerste twee eeuwen van zijn bestaan de grootste plooibaarheid ontwikkelen waartoe hij in staat was: langs verschillende wegen nam hij instellingen en denkbeelden in zich op, die ons op ondubbelzinnige wijze hunne herkomst uit Griekenland, Rome, Perzië en Hindostan openbaren, al hebben zij zich gehuld in het monotome, grauwe kleed van profetische traditie. Zonder deze veelsoortige toespijzen en kruiden zou de digestie van de gulzig opgezwolgen landen en volken hem te machtig zijn geworden ". (Snouck Hurgronje, 1915, p. 27)


� In the beautiful King James version: "� HYPERLINK "http://www.kingjamesbibleonline.org/Matthew-22-21/" \o "View more translations of Matthew 22:21" �Then saith he unto them, Render therefore unto Caesar the things which are Caesar's; and unto God the things that are God's".� 


� Indonesia is divided into 33 provinces (five of them, like Acheh, Jakarta or Yogyakarta, with rather autonomous governments), which are led by a governor. Each province is divided into cities and regencies. A regency is a fairly large rural area. Regents (called Bupati) are elected, like mayors of cities. The Regency Kuningan, by the way, is interesting because it works on developing tourism and seems to succeed. Cirebon on the other hand seems not really tourist-minded; yet.


� As a child of the sixties (and a one-time student of cultural anthropology) it is stimulating to note that the concept of mushyawara, the unanimity of "Rule" 4, has been given so much prominence. The young people that grew up in those troubled times, twenty years after the 2nd World War, looked for a way to discuss their ideals and their vision that was different from the traditional methods, used by the (despised) governors of universities, politicians etc.  From the United States the concept of the teach-in came to Holland. Teach-ins were meetings of people who thought themselves involved in a problem and its solution. They would normally take some days and end with an agreement of all those present. (Those disagreeing having left out of frustration or just plain tiredness, some cynics would say). For the anthropologist that I never became, teach-ins were just another form of mushyawara, a concept that was discussed by our professors, most of whom had experience in Indonesia, in one quality or another. 





� "Allah intends for you ease and does not intend for you hardship" (Sura 2:185). 


� According to a tradition (Jābir) the Prophet once said that the whole earth is a mosque, and "if prayer overtakes any person of my community, he should say his prayers wherever he is". 


� Narayan, R.K.: "The Mahabharata"; Vision Books, New Delhi, 1987. p. 190.


� The figurehead was the statue at the prow (on the front) of wooden ships. To follow something which is behind you gives an impression of humility. Also it is a rather modern concept of leadership in general.


� Dewan Pimpinan Daerah, Provinsi Jawa Timur. Combining around 73.000 mosques (!).


� Which by the way is harder to translate and explain in English than in French. The French have in their culture a very present and actual image of compagnons, whereas in England the concept is not that familiar or clear.


 





